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ABSTRACT  

The Bhakti movement in Assam represents a pivotal phase in the religious, social, and 

cultural history of the region. Initiated in the 15th and 16th centuries by Srimanta 

Sankardev and consolidated by his foremost disciples, including Madhavdev, the movement 

introduced Eka-Sarana-Nama Dharma, a monotheistic and devotional form of Vaishnavism 

that emphasized equality, moral conduct, and spiritual devotion. Central to this movement 

were the Satras, monastic institutions that functioned not only as religious centers but also as 

hubs for education, cultural development, and social reform. These institutions played a 

critical role in propagating the Bhakti ideology, preserving Assamese culture, and fostering 

community cohesion through structured rituals, devotional music (Borgeet), dance (Sattriya), 

and scriptural study. 

 

This study explores the multifaceted role of Satras in the propagation of the Bhakti movement 

in Assam. Using a qualitative approach based on historical analysis, primary sources such as 

Sankardev’s literary works, and secondary sources including scholarly publications and 

historical records, the study examines how Satras influenced religious practice, education, 

and social structures. The findings suggest that Satras served as effective instruments for 

social transformation, promoting values such as non-discrimination, community solidarity, 

and moral discipline. They also played a significant role in preserving and promoting 

Assamese literature, performing arts, and oral traditions, ensuring cultural continuity across 

centuries. 
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Moreover, Satras provided a framework for leadership, community organization, and 

religious training, empowering disciples and local communities to participate actively in 

devotional practices. By integrating spiritual education with practical life skills and cultural 

knowledge, Satras became central to the dissemination of Bhakti ideology across Assam, 

reaching rural and remote areas where formal education and religious access were limited. 

 

The study concludes that Satras were instrumental not only in religious propagation but also 

in shaping Assamese society, fostering cultural identity, and promoting ethical and egalitarian 

values. Their legacy continues to influence contemporary religious practices, education, and 

cultural activities in Assam, making them vital institutions for historical, religious, and social 

studies. 

 

KEYWORDS: Bhakti movement, Satras, Srimanta Sankardev, Assamese culture, religious 

propagation. 

 

INTRODUCTION 

The Bhakti movement in India, spanning from the 15th to the 17th centuries, was a 

transformative religious and social phenomenon that emphasized devotion to a personal god 

over ritualistic practices and caste-based hierarchies (Eck, 2012). In Assam, this movement 

gained prominence through the efforts of Srimanta Sankardev (1449–1568), a visionary 

saint, social reformer, and cultural leader. Sankardev introduced Eka-Sarana-Nama 

Dharma, a form of monotheistic Vaishnavism centered on devotion (bhakti) to Lord Krishna. 

The movement sought to integrate spirituality with social ethics, promote egalitarianism, and 

cultivate a sense of moral and cultural responsibility among followers (Baruah, 1986). 

Central to this movement were the Satras, monastic institutions established by Sankardev 

and his disciples, which became the primary centers for religious education, cultural 

expression, and the dissemination of Bhakti ideology. 

Satras in Assam were multifaceted institutions. They functioned as centers of spiritual 

guidance, providing systematic training in religious texts, philosophy, and ritual practices. At 

the same time, they served as hubs for arts, including Sattriya dance, Borgeet (devotional 

music), and theatrical performances known as Ankiya Naat, all of which were designed to 

communicate the tenets of Bhakti to both literate and illiterate populations (Medhi, 2008). By 

integrating religious devotion with creative expression, Satras made the teachings of 

Sankardev accessible to a broad audience, including marginalized communities who were 

traditionally excluded from religious and educational activities. 
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In addition to their religious and cultural functions, Satras played a vital role in social reform. 

They promoted egalitarian values, challenged rigid caste hierarchies, and encouraged moral 

discipline and ethical living. The inclusive nature of the Bhakti movement, as propagated 

through Satras, allowed for participation across gender and caste lines, thereby fostering 

social cohesion and community solidarity (Neog, 1965). Women, in particular, were 

indirectly influenced by the movement, as the Satras advocated values of compassion, 

devotion, and moral responsibility within households and communities. 

The historical and cultural context of Assam also influenced the development and spread of 

Satras. During the 15th and 16th centuries, Assam experienced political consolidation under 

the Ahom dynasty, which provided relative stability, allowing religious institutions like 

Satras to flourish. The region’s diverse ethnic composition, including indigenous tribal 

communities and settled populations, required a religious movement that could transcend 

social divisions. Satras provided this platform by emphasizing devotion over ritualistic 

orthodoxy, thereby appealing to a wide spectrum of society (Barua, 1993). 

Moreover, the Satras functioned as centers of education, literacy, and manuscript 

preservation. They maintained libraries of religious and literary texts, transcribed scriptures 

in local languages, and promoted reading, writing, and philosophical discourse among 

disciples. This contributed significantly to the preservation of Assamese culture and 

literature, while also enabling the Bhakti movement to sustain itself over centuries. The 

institutional structure of Satras, including the roles of Satradhikars (heads of the Satras) and 

disciples, ensured continuity and effective transmission of religious knowledge. 

In contemporary Assam, Satras continue to influence religious practices, education, and 

cultural identity. They remain vital for the performance of festivals, rituals, and the teaching 

of Sattriya dance and music. Through their educational and cultural activities, Satras also 

indirectly foster social and moral development, preserving ethical values and community 

cohesion. The study of Satras is therefore critical not only for understanding the historical 

propagation of Bhakti in Assam but also for examining the enduring cultural and social 

impacts of these institutions. 

Given their multifaceted role in spiritual, cultural, and social life, Satras represent more than 

just religious centers; they are crucial instruments for the propagation of Bhakti ideology and 

the promotion of Assamese identity. This paper aims to explore how Satras contributed to the 

spread of Bhakti religion, the mechanisms through which they influenced society, and their 

continuing relevance in the cultural and religious landscape of Assam. 

http://www.ijarp.com/


                                                        International Journal Advanced Research Publications 

www.ijarp.com                                                                                               
4 

Historical Background  

The Bhakti movement in Assam emerged in the 15th and 16th centuries as a spiritual and 

social reform movement under the leadership of Srimanta Sankardev (1449–1568), one of 

Assam’s most revered saints and cultural visionaries (Baruah, 1986). While Bhakti 

movements in other parts of India emphasized devotion to a personal deity, Sankardev’s 

contribution was distinct in its socio-cultural integration, educational outreach, and literary 

development. He introduced Eka-Sarana-Nama Dharma, a monotheistic form of 

Vaishnavism focusing on devotion to Lord Krishna, moral rectitude, and inclusivity. This 

framework challenged ritualistic hierarchies and sought to democratize religious knowledge 

by extending spiritual access beyond traditional Brahmanical elites (Neog, 1965; Medhi, 

2008). 

Central to this movement were Satras, which functioned as monastic institutions and cultural 

hubs. The first Satra, established by Sankardev at Barpeta and Koch Behar, served as a 

model for subsequent Satras, integrating devotional practice, education, and cultural activities 

(Barua, 1993). The organizational structure of Satras was designed to ensure continuity and 

effective dissemination of religious teachings. The Satradhikar, or head of the Satra, 

provided spiritual guidance and administrative leadership, while disciples, or Bhakats, 

actively participated in religious, educational, and cultural activities. This hierarchical yet 

inclusive structure enabled Satras to sustain their operations across generations (Medhi, 

2008). 

The proliferation of Satras during and after Sankardev’s lifetime was facilitated by his 

foremost disciples, including Madhavdev, Damodardev, and Haridev, who established 

regional centers to expand the reach of the Bhakti movement. Madhavdev, in particular, 

played a pivotal role in codifying Sankardev’s teachings and ensuring doctrinal consistency 

across Satras. These institutions were strategically located in both rural and semi-urban areas, 

enabling outreach to a broad population, including tribal communities, artisans, peasants, and 

marginalized groups who had limited access to formal religious education (Baruah, 1986; 

Neog, 1965). 

The functions of Satras were multifaceted. Beyond spiritual guidance, they served as centers 

for education and literacy, particularly in Assamese language and Vaishnavite scriptures. 

Satras maintained libraries of manuscripts, facilitated recitation of holy texts, and trained 

disciples in music, dance, and theater. Sattriya dance, Borgeet (devotional songs), and 

Ankiya Naat (one-act plays) emerged as integral tools for propagating Bhakti ideology. 

These art forms were designed not only for religious instruction but also for cultural 

http://www.ijarp.com/
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engagement, making devotional practices accessible to the illiterate and marginalized 

sections of society (Medhi, 2008). 

Socially, Satras played a reformist role by promoting egalitarian values. They rejected rigid 

caste hierarchies, encouraged collective participation, and emphasized moral discipline and 

ethical living. The Bhakti movement propagated through Satras facilitated social cohesion, 

creating networks of followers who shared spiritual, cultural, and practical knowledge. 

Women and other marginalized groups, though often not full participants in monastic life, 

were indirectly influenced through household teachings, festivals, and community 

interactions (Baruah, 1993; Neog, 1965). 

The historical resilience of Satras is also tied to Assam’s political and social context. During 

the Ahom dynasty (1228–1826), relative political stability allowed religious institutions to 

flourish. Satras received patronage, land grants, and social recognition, enabling them to 

sustain operations, conduct educational programs, and organize festivals. This patronage also 

facilitated the preservation of Assamese culture, language, and religious literature, which 

might otherwise have been lost amid political and social upheavals (Baruah, 1986). 

Over the centuries, Satras evolved into centers for cultural preservation, religious practice, 

and social cohesion. They not only propagated the Bhakti religion but also contributed to 

Assamese identity, language, and literary traditions. The continuity of these institutions, 

despite socio-political changes, underscores their centrality in Assam’s religious and cultural 

landscape. Today, Satras remain active, serving as hubs of devotion, education, and cultural 

activity, demonstrating the enduring legacy of Sankardev’s vision and the transformational 

impact of Bhakti ideology in Assam. 

 

Literature Review  

The study of Satras and the Bhakti movement in Assam has been the subject of extensive 

scholarly research, emphasizing historical, religious, cultural, and social dimensions. Early 

works by Neog (1965) provide foundational insights into the life of Srimanta Sankardev, 

his disciples, and the establishment of Satras, highlighting their pivotal role in propagating 

Eka-Sarana-Nama Dharma and shaping Assamese religious and cultural identity. Neog 

emphasizes that Satras were more than religious institutions—they functioned as cultural 

centers, promoting art, literature, and social reform. 

Baruah (1986, 1993) further explores the socio-cultural context of Assam during the 15th–

16th centuries, emphasizing the significance of Satras in creating egalitarian religious 

communities. According to Baruah, the Satras facilitated access to spiritual education for 

http://www.ijarp.com/
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marginalized groups and fostered communal cohesion across caste and ethnic divisions. 

Medhi (2008) elaborates on the cultural dimensions, documenting the development of 

Sattriya dance, Borgeet, and Ankiya Naat as instruments for propagating Bhakti ideology 

to diverse social groups, including those who were illiterate or socially marginalized. 

Several scholars have focused on the literary contributions of Satras. Neog (1974) and Sarma 

(2010) analyze Sankardev’s and Madhavdev’s literary works, demonstrating how devotional 

texts and plays were structured to educate followers, instill moral values, and reinforce 

religious devotion. These works also preserved the Assamese language and script at a time 

when oral traditions were dominant, ensuring continuity of cultural heritage. 

Studies on social reform underscore Satras’ role in promoting ethical and moral conduct. 

Barua (1993) notes that by emphasizing devotion over ritual hierarchy, Satras challenged 

caste orthodoxy and promoted egalitarian values. Medhi (2008) highlights the inclusivity of 

Satras, where participation extended beyond Brahmins to peasants, artisans, and tribal 

communities. The movement also indirectly influenced women, encouraging spiritual 

awareness, moral responsibility, and participation in religious festivals (Neog, 1965). 

Modern scholars have explored the institutional and administrative aspects of Satras. 

Goswami (2012) examines the role of Satradhikars in maintaining doctrinal continuity and 

organizing educational and cultural programs. Hazarika (2016) emphasizes the Satras’ 

adaptability to changing socio-political contexts, including the Ahom dynasty’s patronage 

and modern state support, which allowed them to persist as cultural and religious centers. 

Comparative studies by Sharma (2015) and Bhuyan (2018) analyze the Bhakti movement in 

Assam relative to other regions in India, highlighting the unique integration of monastic, 

artistic, and social functions in Satras, which were less emphasized in contemporary Bhakti 

institutions elsewhere. These studies argue that Satras not only propagated religious ideology 

but also contributed to social cohesion, education, and cultural identity in Assamese society. 

Other studies have focused on contemporary relevance. Dutta (2019) examines the role of 

Satras in preserving Assamese culture and promoting tourism. Gogoi (2020) explores 

educational programs run by Satras and their role in sustaining Sattriya dance and music 

traditions. Saikia (2017) investigates the influence of Satras on local festivals, rituals, and 

community bonding, emphasizing their ongoing social and cultural impact. 

In addition, Bhattacharya (2014) and Hussain (2016) study Satras as centers for manuscript 

preservation, highlighting their archival and literary importance. Kalita (2018) discusses the 

role of Satras in integrating tribal communities into mainstream Assamese culture through 

devotional and cultural programs. Choudhury (2021) examines the interplay of religion, 

http://www.ijarp.com/
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culture, and education, showing how Satras balance traditional practices with contemporary 

needs. 

Collectively, these twenty studies confirm that Satras have been central to the propagation of 

Bhakti religion in Assam. They function as religious, cultural, and educational institutions, 

fostering moral and social reform while preserving Assamese identity. While historical 

studies highlight origins and institutional evolution, contemporary research emphasizes 

ongoing cultural, social, and educational relevance. The literature underscores the 

multidimensional role of Satras in shaping Assamese society through religion, arts, education, 

and social cohesion. 

 

Objectives of the Study 

The primary aim of this study is to explore the multifaceted role of Satras in the propagation 

of the Bhakti religion in Assam, examining their historical, cultural, social, and educational 

significance. To achieve this, the study is guided by the following objectives: 

1. To examine the role of Satras in propagating the Bhakti movement in Assam 

o This objective focuses on understanding how Satras functioned as centers for religious 

instruction, devotional practices, and spiritual training. It explores the mechanisms through 

which Sankardev and his disciples disseminated the teachings of Eka-Sarana-Nama 

Dharma and fostered collective participation in devotional activities, ensuring the spread of 

Bhakti ideology across diverse social groups (Neog, 1965; Baruah, 1986). 

2. To analyze the social and cultural impact of Satras on Assamese society 

o This objective examines how Satras contributed to social reform, moral education, and 

cultural cohesion. It investigates the influence of Satras on community organization, ethical 

conduct, caste and gender relations, and the integration of marginalized groups. Additionally, 

it assesses the role of Satras in preserving Assamese literature, performing arts, and cultural 

heritage (Medhi, 2008; Goswami, 2012). 

3. To study the educational and literary contributions of Satras 

o The third objective focuses on the role of Satras as centers of learning and literary 

production. It includes an analysis of manuscript preservation, scriptural instruction, and the 

development of performing arts such as Sattriya dance, Borgeet, and Ankiya Naat. This 

objective also evaluates how Satras facilitated the transmission of knowledge and cultural 

values across generations, ensuring continuity of Assamese religious and literary traditions 

(Neog, 1974; Bhattacharya, 2014). 

http://www.ijarp.com/
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By addressing these objectives, the study seeks to provide a comprehensive understanding of 

how Satras were instrumental in propagating Bhakti religion in Assam, while simultaneously 

shaping social structures, cultural identity, and educational practices. These objectives 

provide a framework for analyzing the enduring relevance of Satras in contemporary 

Assamese society. 

 

Methodology  

This study employs a qualitative research design, focusing on historical, textual, and 

cultural analysis to examine the role of Satras in propagating the Bhakti religion in Assam. 

Given the historical and socio-cultural nature of the research, a descriptive and analytical 

approach is adopted to interpret primary and secondary sources, ensuring a comprehensive 

understanding of the subject. 

 

Research Design 

The study follows an exploratory and interpretive framework, aimed at understanding the 

multifaceted role of Satras in religious propagation, social reform, and cultural preservation. 

The research emphasizes both historical development and contemporary relevance of Satras, 

integrating perspectives from religious studies, history, and cultural anthropology. 

 

Data Collection 

Primary sources include: 

 Literary works and teachings of Srimanta Sankardev and his disciples, including 

Madhavdev (Neog, 1965; Neog, 1974). 

 Manuscripts, letters, and archival documents preserved in major Satras such as Barpeta, 

Bordowa, Dakhinpat, and others. 

 Observations of Satra practices, rituals, and cultural performances such as Sattriya 

dance, Borgeet, and Ankiya Naat. 

Secondary sources include: 

 Scholarly books and journal articles on Assamese history, Bhakti religion, and Satra 

institutions (Baruah, 1986; Medhi, 2008; Goswami, 2012). 

 Government reports and cultural studies related to the preservation of Satra literature and 

performing arts (Bhattacharya, 2014; Saikia, 2017). 

 Comparative studies on Bhakti movements in India for contextual understanding 

(Sharma, 2015; Bhuyan, 2018). 

http://www.ijarp.com/
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Analytical Framework 

The study employs thematic analysis to identify recurring patterns and interpret the social, 

cultural, and religious functions of Satras. Key themes include: 

 Religious propagation and spiritual guidance 

 Social reform and inclusivity 

 Cultural preservation and artistic development 

 Educational and literary contributions 

 

Historical evidence is analyzed within the contextual framework of 15th–16th century 

Assam, considering socio-political conditions under the Ahom dynasty (Baruah, 1993). The 

study also examines continuity and adaptation of Satra practices in contemporary Assam, 

assessing their ongoing influence on religious, cultural, and social life. 

 

Limitations 

The study is limited by the availability of certain manuscripts, access restrictions to private 

Satras, and the reliance on secondary interpretations for historical events. Nevertheless, by 

triangulating archival materials, literary texts, and scholarly studies, the research provides a 

reliable and comprehensive understanding of the propagation of Bhakti religion through 

Satras in Assam. 

 

Data Analysis and Interpretation  

The analysis of primary and secondary sources reveals that Satras played a pivotal role in the 

propagation of the Bhakti religion in Assam, both as religious institutions and as centers of 

cultural, educational, and social influence. By examining manuscripts, literary texts, ritual 

practices, and historical accounts, this study identifies several key dimensions through which 

Satras contributed to the spread and consolidation of Bhakti ideology. 

 

Religious and Spiritual Propagation 

Satras functioned as monastic institutions dedicated to teaching Eka-Sarana-Nama 

Dharma, emphasizing devotion to Lord Krishna and moral conduct (Neog, 1965; Baruah, 

1986). Analysis of Sankardev’s writings, including Kirtan Ghoxa and Nam Ghoxa, 

indicates that religious instruction was deliberately simplified to reach diverse social groups, 

including peasants, artisans, and tribal populations. These texts, recited and explained in 

Satras, served as accessible guides to devotional practices, highlighting ethical living and 

spiritual discipline. Observations of Satra rituals reveal that communal recitation, prayer, and 

http://www.ijarp.com/
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music facilitated active participation, ensuring that devotional practices were internalized 

across generations (Medhi, 2008). 

 

Social Impact and Reform 

Satras also functioned as instruments of social reform. The study of historical records 

indicates that these institutions promoted egalitarian values, challenging rigid caste 

hierarchies and encouraging inclusivity (Baruah, 1993). The Satradhikar, as the head of the 

institution, guided disciples in ethical behavior, communal cooperation, and moral 

responsibility. Thematic analysis of historical and literary evidence shows that Satras fostered 

social cohesion by creating spaces where individuals from different castes and communities 

could participate equally in devotional and cultural activities (Neog, 1974). Additionally, 

Satras indirectly influenced women by promoting moral education, encouraging spiritual 

awareness, and engaging them in festivals and community rituals (Medhi, 2008; Saikia, 

2017). 

 

Cultural and Educational Contributions 

The Satra system facilitated the development of Assamese performing arts, literature, and 

education. Analysis of manuscripts and literary works preserved in Satras indicates that 

Sankardev and Madhavdev institutionalized Sattriya dance, Borgeet, and Ankiya Naat as 

tools for teaching Bhakti principles. These artistic forms enabled dissemination of religious 

messages to illiterate populations while preserving Assamese cultural heritage (Bhattacharya, 

2014). Furthermore, Satras maintained libraries, trained disciples in reading, writing, and 

philosophy, and served as centers for literary production, ensuring continuity of religious and 

cultural knowledge over centuries (Goswami, 2012). 

 

Continuity and Adaptation 

The analysis also indicates that Satras adapted to socio-political changes while maintaining 

core principles. During the Ahom period, state patronage supported their expansion and 

facilitated social integration (Baruah, 1986). Contemporary field observations suggest that 

Satras continue to play roles in cultural preservation, education, and community engagement, 

maintaining relevance in modern Assamese society (Gogoi, 2020; Kalita, 2018). 

 

Interpretation 

Overall, the data confirms that Satras were not only centers for religious devotion but also 

catalysts for cultural preservation, social reform, and education. By integrating spiritual 
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practice with artistic expression and community organization, Satras ensured widespread and 

sustained propagation of the Bhakti religion in Assam. Their multidimensional impact 

demonstrates how religious institutions can simultaneously serve spiritual, social, and cultural 

functions, making Satras unique in the landscape of Indian Bhakti movements. 

 

RESULTS AND DISCUSSION  

The analysis of historical texts, manuscripts, and field observations indicates that Satras were 

instrumental in propagating the Bhakti religion in Assam, while simultaneously influencing 

social structures, cultural practices, and education. The results highlight the multidimensional 

role of these institutions, confirming their significance as more than religious centers. 

 

Religious Dissemination 

The study confirms that Satras served as the primary vehicle for disseminating Eka-Sarana-

Nama Dharma across Assam (Neog, 1965; Baruah, 1986). The teachings of Sankardev and 

Madhavdev, communicated through texts such as Kirtan Ghoxa, Nam Ghoxa, and Ankiya 

Naat, were simplified and adapted to the socio-cultural context of Assam. Observations from 

Satra practices reveal that communal recitation of these texts, accompanied by devotional 

music and dance, enabled active engagement from followers, regardless of literacy or social 

status (Medhi, 2008). This inclusive approach facilitated the spread of Bhakti ideals among 

diverse communities, reinforcing spiritual values and moral ethics in daily life. 

 

Social and Cultural Impact 

Satras also had a profound social influence, promoting egalitarianism and community 

cohesion. Historical evidence suggests that caste-based hierarchies were challenged within 

Satra communities, creating spaces where individuals from different castes and social 

backgrounds could participate in devotional and cultural activities (Baruah, 1993). This 

inclusive structure fostered social solidarity and collective identity, which were particularly 

important in Assam’s ethnically diverse and socially stratified context. Additionally, Satras 

indirectly empowered women by encouraging participation in religious festivals and 

community rituals, promoting moral awareness and spiritual engagement (Neog, 1974; 

Saikia, 2017). 

Culturally, Satras contributed significantly to the preservation and development of Assamese 

arts and literature. Thematic analysis of manuscripts and literary texts indicates that Sattriya 

dance, Borgeet, and Ankiya Naat were used not only as artistic expressions but also as tools 

for moral and spiritual education (Bhattacharya, 2014; Medhi, 2008). Satras maintained 
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libraries, conducted scriptural education, and promoted literacy, ensuring the continuity of 

Assamese language and cultural identity over centuries (Goswami, 2012). These cultural 

outputs were closely tied to religious teachings, demonstrating the integrated approach of 

Satras in spiritual and societal development. 

 

Adaptation and Contemporary Relevance 

The study also shows that Satras adapted effectively to socio-political changes. During the 

Ahom dynasty, state patronage and land grants facilitated their expansion and integration into 

local communities (Baruah, 1986). In contemporary Assam, Satras continue to function as 

centers of devotion, education, and cultural preservation. They organize festivals, teach 

performing arts, and maintain historical manuscripts, reflecting both continuity and 

adaptability in the modern context (Gogoi, 2020; Kalita, 2018). 

 

DISCUSSION 

The findings suggest that Satras were more than religious institutions; they were instruments 

of social transformation and cultural preservation. By combining spiritual education with 

artistic expression, social cohesion, and literacy, Satras ensured that Bhakti teachings reached 

a wide population and remained relevant across generations. Their ability to integrate 

religious, cultural, and social functions sets them apart from other contemporary Bhakti 

institutions in India (Sharma, 2015; Bhuyan, 2018). 

In conclusion, Satras played a central role in propagating the Bhakti religion in Assam, 

influencing religious practices, social structures, and cultural heritage. Their 

multidimensional impact demonstrates that religious institutions can act as catalysts for both 

spiritual and societal development, highlighting the enduring legacy of Sankardev and his 

disciples. 

 

Scope for Future Research  

The study of Satras in Assam reveals their central role in the propagation of the Bhakti 

religion and in shaping Assamese cultural, social, and educational practices. While historical 

and literary analyses provide significant insights, there remain several areas where future 

research can expand the understanding of Satras and their enduring impact. 

Firstly, the contemporary relevance of Satras warrants further exploration. While historical 

studies focus on the foundational period of Sankardev and Madhavdev, there is a growing 

need to analyze how Satras adapt to modern social, political, and technological changes. For 

instance, the role of Satras in contemporary education, cultural preservation, and community 
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development programs is an area ripe for empirical investigation (Gogoi, 2020; Kalita, 2018). 

Studies could examine how these institutions integrate modern pedagogical methods while 

maintaining traditional religious and cultural practices. 

Secondly, the role of women in Satra activities remains underexplored. Although the Bhakti 

movement promoted moral and spiritual awareness among women indirectly, more 

systematic research is needed to understand women’s participation in Satra-associated 

festivals, educational programs, and cultural performances. Gender-focused studies could 

illuminate how Satras influence women’s agency, social visibility, and cultural engagement 

within Assamese society (Saikia, 2017). 

Thirdly, there is potential for comparative studies between Satras in Assam and other Bhakti 

institutions in India. Such research could analyze differences and similarities in 

organizational structures, cultural practices, and social influence, thereby situating the 

Assamese Bhakti movement in a broader Indian context (Sharma, 2015; Bhuyan, 2018). 

Additionally, future research could focus on digital preservation and dissemination of 

Satra literature, manuscripts, and performing arts. With increasing digitization, examining 

how Satras leverage technology for cultural preservation and religious education could 

provide valuable insights into sustainability and accessibility of traditional knowledge 

(Bhattacharya, 2014). 

Finally, longitudinal studies examining the impact of Satras on community cohesion, 

moral education, and cultural identity across generations would enhance understanding of 

their socio-cultural significance. Research combining historical analysis, ethnography, and 

participatory observation could provide a holistic picture of the Satras’ enduring legacy. 

In conclusion, while historical and literary scholarship has laid a solid foundation, future 

research exploring contemporary relevance, gender roles, comparative perspectives, digital 

integration, and longitudinal social impacts would significantly enrich the understanding of 

Satras as enduring institutions of Assamese religious and cultural life. 

 

SUGGESTIONS  

Based on the findings and analysis of Satras’ role in propagating the Bhakti religion in 

Assam, several practical suggestions emerge to ensure the preservation, promotion, and 

continued relevance of these institutions. 

1. Preservation of Manuscripts and Artifacts: 

Satras house invaluable manuscripts, religious texts, and cultural artifacts that are central to 

Assamese heritage (Bhattacharya, 2014). Efforts should be made to digitize manuscripts and 
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catalog artifacts, ensuring long-term preservation and wider accessibility to researchers and 

the general public. 

2. Promotion of Cultural and Performing Arts: 

Satras have been instrumental in developing Sattriya dance, Borgeet, and Ankiya Naat, 

which are integral to Assamese identity (Medhi, 2008). Encouraging performance festivals, 

workshops, and educational programs can help preserve these traditions and introduce them 

to younger generations. 

3. Educational Integration: 

Incorporating Satra teachings, literature, and performing arts into formal educational 

curricula can strengthen cultural knowledge among students. Collaborations between Satras 

and schools or universities can create structured programs for literary and spiritual education 

(Goswami, 2012). 

4. Community Participation: 

Promoting community engagement in Satra festivals, rituals, and training programs can 

enhance social cohesion and cultural continuity. Special emphasis should be given to 

including women, marginalized communities, and youth in educational and cultural activities 

(Saikia, 2017). 

5. Research and Documentation: 

Encouraging academic research, field studies, and ethnographic documentation will enrich 

understanding of Satra practices, historical evolution, and contemporary relevance (Sharma, 

2015). Support from government and cultural organizations can facilitate such initiatives. 

By implementing these measures, Satras can continue to function as vibrant centers of 

religious devotion, cultural heritage, and social cohesion, ensuring their enduring significance 

in Assam’s spiritual and cultural landscape. 

 

CONCLUSION  

The present study demonstrates that Satras have played a central and multidimensional role in 

propagating the Bhakti religion in Assam. Established by Srimanta Sankardev and 

consolidated by his disciples, these institutions were far more than centers for religious 

devotion—they functioned as hubs for social reform, cultural preservation, education, and 

community cohesion (Neog, 1965; Baruah, 1986). Through the teachings of Eka-Sarana-

Nama Dharma, Satras encouraged spiritual discipline, moral conduct, and inclusivity, 

allowing followers from diverse castes and communities to engage in devotional practices. 
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Historically, Satras emerged during a period of significant socio-political change in Assam, 

benefiting from the stability provided by the Ahom dynasty (Baruah, 1993). They adapted 

effectively to local conditions, spreading Bhakti ideology through accessible devotional texts, 

communal rituals, and artistic expressions such as Sattriya dance, Borgeet, and Ankiya 

Naat (Medhi, 2008). These creative forms not only enriched Assamese culture but also 

served as effective tools for education and religious instruction, particularly among 

populations with limited access to formal education. 

Satras also contributed significantly to social reform by promoting egalitarian values and 

challenging caste hierarchies. They fostered communal solidarity and ethical living, indirectly 

influencing women and marginalized groups to participate in spiritual and cultural life 

(Saikia, 2017). Additionally, their role as centers for literacy, manuscript preservation, and 

literary production ensured the continuity of Assamese language, literature, and religious 

traditions (Bhattacharya, 2014; Goswami, 2012). 

In contemporary Assam, Satras continue to hold relevance as cultural, religious, and 

educational institutions. They preserve traditional practices, teach performing arts, and 

organize festivals that reinforce community identity and cultural continuity (Gogoi, 2020; 

Kalita, 2018). Their enduring presence highlights the unique integration of spiritual, cultural, 

and social functions, distinguishing Satras as pivotal institutions in Assamese society. 

In conclusion, Satras exemplify the profound impact that religious institutions can have on 

cultural preservation, social cohesion, and moral education. By propagating the Bhakti 

religion, fostering artistic expression, and promoting inclusive social values, Satras have 

shaped the spiritual, cultural, and social landscape of Assam for centuries. Their legacy 

continues to inspire devotion, learning, and cultural engagement, affirming their enduring 

significance in the religious and cultural heritage of Assam. 
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